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The philosophy classes taught by Comrade Iang Hsien chen h;‘\“béen “character-
ized by his basic thought of setting aside revolutionary dialectics,. revolutionary
class struggle, men's subjective initiative, people's revolutionary practice, and
the reform of the objective world in practical struggle, thus basically negating the .
partisan character of Marxist-Leninist philosophy.

When Jhe lectured on dialectics, he [Yang] stressed the "inseparable
relationship"” between two opposite sides, "the indivisible nature of things," and
asserted that the sole mission of our study of unity of opposites was the search
for "common demands,’ and "looking for similarities and tolerating dissimilarities.’
Thus he basically negated the materialistic dialectics of Marxism-Leninism.

Comrade Yang's lectures on materialism were the same as those on dialectics.
He was never tired of lecturing on the first importance of existence, the second
importence of thinking, the "recombination of concept" and the '"recombination of
feeling," both as the processes from spirit to matter, and idealism as.the result
of discrepgncies between the subjective and the objective. In these lectures, there
was no trace of active and revolutionary theory of reflectiony no men's subjective
initiative, no reform of the world as the main purpose for our understanding of the
objective world, thus basically negating the dialectic materialism of Marxism-Leninism.

Now, let hs gée how Comrade Yang has twisted dialectic materialism.
ke SN ¢ 9

In his "Introduction of Philosophy" delivered at the 19)9 class of the.
: Higher Party School in November 1961, he said the follow1ng




e

e "hat 1§ materialism? ' It is [the process) ‘from matter 6. {dea’. ' In it existence .
comes first and thinking second. Idea is the reflection.of existence. What is idealism?
It is [the process] from idea to matter. In it idea comes first and matter later.
Berkley and Mach considered matter as a recombination of concept as well as re- '

) combinntion of feeling. ’

Cdmrade Yong's materialiasm is one hundred per cent old materialism. It is
entirely vron In the philosophy of Marxism-Leninism, materialism and dialectics
are inseparab e. Any lecture on materialism must be dialectical materialism. If
we follow Comrade Yang's lectures, we will find that dialectics:and materialism
are completely separated so that there is no dialectics in materialism, and no
- contradiction and struggle in dialectics, and no transformation of things. It is

evidently a serious twisting of the dialectic materialisa of Marxism-Leninism,

Existence comes first and thinking second. Thinking depends on existence

and conscioysness depends on matter. Men's thinking and consciousness come from
transformations of existence and matter. The above are naturally the basic pre- -
-requisites any materialist will rccognize.. However, merely insisting on these
prerequisites does not make one hundred per cent materialists. In addition to
recognizing the above basic prerequisites, a thorough dialectic materialist must
recognize that the reform of existence also depends on consciqusness and consciousness
can transform into existence. In other words, matter can be transformed into spirit
and spirit to matter. Comrade Mao says: '"Men's social existence decides men's
thinking: Once the correct thinking of the progressive class is mastered by the
‘masses, it will become @ material force for the reform of society:and the world."
(Where Did Men's Correct Thinking Come From?) . On the other. hand, Comrade Yeng's
lecture on materialism covers only the following: "Men's social existence_decides
recn's thinking. In other words, existence comes first and thinking secpnd.” He com-
pletely ignores the thought that once the correct thinlidng of the progressive class
is mastered by the masses, it will play the great role of reforming soclety and the
world He insist on Lenin's statement in "Materialism and Empirico-Criticism" that
"without those who are being reflected, there will be no reflection, but the former
depend on the reflections for their exlstence Thus he cries aloud" "From idea

o matter, or the transformation of correct idea into matter is idealism and the

- 'recombination concept ' of Berkley and Mach." It is very stupid for Comrade Yang

to use Lenin's above statement im refuting the dialectic materialisﬁ‘bf\Mnrxism-
Leninism.. He means to convince people that Lenin's materialism includes nothing but
the theory that existence comes first, ideas' come second, and thinking is the
reflection of rxistence. This is a great insult to Lenin. As we all know, Lenin
pointed out clearly in his "Philosophical Notes": "Men's consciousness not only
reflects the objective world but also creates it," and "the world cannot satisfy

men’ and men have decided to reform the world with their own action.” (Collected Works
of Lenin, Vol. 318, pp. 228-229) Lenin also pointed out that dialectics is Marx's
theory of knowledge. One of the basic weaknesses of the o0ld school of materialism
was its failure to apply dialectics to the theory of reflection. Marxism has .
completely corrected this weakness and for the first time in humen history of knowledge
solved the problem of relationship between thinking and existence. .Therefore, it is
outrageous and a lie for Comrade Yang to say that Lenin distinguished between
materialism. and idealism but failed to dlstinguish between dialectic materialism

and metaphysical materlallsm . .

The Marxlst Leninist theory of reflection is an active and revolutlonary
theory of reflection, which is not a pessimistic or passive theory-of reflection.
One of thr: characteristics of thinking and consciousness is that they are not simply
a mirror passively reflecting objective things but on the basis of such reflection
suggest in advance a certain objective and plan for mean's action in order to guide
men's priacticel struggles and to reform society and the world. This positive
functior. as well as attive and revolutionary functivn of thinking and consciousness
cen.be Pulfilled onlyfthrough the practices of reforming nature apd society.
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":"'The.Md&kist-ﬁehiﬁiitfﬁﬁéorfﬁbf'rbrleétiép‘ﬁha;becéhe'dn active and’ ¥evolu-
tionary theory of reflection mainly because of 1ts recognition of the important

_reform function.of thinking on existence. For example, the revolutionary theories

which came from practice also offered important guldance and promotive function to
practice. Lenin said: '"Without revolutionary theory, ‘there will be no revolutionary
action.” Marx-said: '"Once theory dominates the masses, it immediately becomes a
matcrial force." The -above statements show clearly that revolutionary theories

could be transformed into revolutionary practice of the masses in their changes and ~ _,
reforms of the world, Of course, revolutionary theories are products of experiences
gained in revolutionary struggles, which correctly reflect the objective laws of

social development'and the actunl demands of the masses, The existence of these theories
will become a great power mobilizing and organizing the masses.  With thom,. the

masgces will be able to promote the development of rcvolutionary movement and to guide
revolution to victory, Thus, the success or failure of & revolutionary mowement oo
depends on the cxistence of revolutionary theory., A revolutionary theory is the major
and decisive factor of rovolutionory development. .

Under the preraquisite of recognizing the priority of matter over thinking, -
Marxist-Leninist dimlectic materialism has affirmed the active function of oonscious-
ness, which will not prove the correctness of idealism, .will thoroughly reject the
idenlism which reverses the correct relationship of matter and consciousness, and
will thoroughly uphold dfalectic materiplism, Idces, under-a ceytain condition,
can be transformed into matter., Is this -controry to the materialistic principle
which advocates the priority of matter over consciousness? ' No, because the ideas

“we talk here are produced on the basis of recognizing and reflecting objective laws,

and based upon the evaluation of accumuloted experiences, Comrade Yang's definition
of idealism as the precedence of ideq over matter is diréctly related to his nega-
tion of dislecties and his metaphysical view rejecting the-transformation of things.
Comrade Mao says: "Merxian philosophy considers the law of unity of oppogltes

a basic lew of the universe, which exists universally in nature, society and man's
thinking." 1In accordance with this law, "the result of struggles between opposites
of a contradiction is that they are always transformed into each other under certain
conditions.” (On the Correct Handling of Contradictions Among the People)} In the,
relationship between politics and economics and in the relationship betwéen ideas

“and production, they are transformed in the forms of cause and effect under certain

conditions. Of course, cconomics should have precedence over politics but when

* politics and ideology -exist as results of economic developmént, they Willibe revarsed

to form causes of Turther economic development. In lis article: "Where Did Man's
Correct Thinking Come From?" Comrade Mao says: - "Many people cannot understand- the
daily happenings of matter being transformed into spirit and spirit being trans-
formed into matter." From Comrade Yang's metaphysicel point of view, it is no wonder
that he cannot understand these daily crossing-over heppenings. In his opinion,
there has been no transformetion or leaping across between politics and economics

or between ideology and production. Since politics comes from economics, it is the
result of economic development and remains &s the reflection of economics and only

e passive reflection. Politics can never be transformed into cause for the reform
and development of economics. Superficially, this view of Comrade Yeng is a
metaphysical mechanical theory used in refuting dialectical materialism, but actually
the content of his theory rcflcets thet he is a hundred per cent cubjective idealist.

(11)

Since Comrade Yang denies the active and revolutionary theory of reflection,
the effects of the subjective on the objective and the transformation of spirit into
matter, he very seldom speaks about in his lectures the subjective initiative and
the great effect of revolutionary spirit. Nor does he touch on the importance of
class struggle. practices and production struggle practice. In short, he only lectures
on the passive theory of reflection, not on the revolutionary theory of practice.

He lectures on passive wmderstanding of the world, but' not active reform of the world.
On~fanuary 14, 1964, in his lecturc to the special course on Party history and Party

" construction at the Higher Party Cadres School he said: "How can we develop the
. Tunction of subjective initiative? Only through our recognition and understanding
v.qf necessity can we fully and.correctly develop the function of our subjective initiative.
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Revolutionary spirit alqne without proper underatanding of the necessary nature of .
objective things. will not help us to develop subjedtive initiative.... I8 revolutionery
spirit alone freedom? Revolutionary spirit alone cannot help us to be‘free. In
addition to having revolutionary spirit, we must also understand the necessity of .

" things" and "To unite the subjective and the objective and to moke our ideas conform
to lawa of objective environment, although revolutionary spirit. 1s necessary, it
alone iy not enough, becouse we shall not know the underground situation’ (meaning the -
Ta-ch'ing OLlfield)." . e ,

According to Comrude Yanz's theory, thc undcrntanding of objcctivc neccusity

_ is inaispensable-to the development of our subjective initiative. Then, how can we

understand objéctive neccssity? In terms of his ,pessive theory of reflection, it
means the correct reflection of objective world. . How should-we reflect the objective
world? Through what ‘do we reflect 1t? Since Comrode Yang hos denicd the effect
on the objective by the subjective, the correct reflection of the obJective ‘world.
con be only "the God" or "our crazy oubjectivc imoginotions" ‘at home. .Does it not
provo he is a subjcctive 1dealist? .

According to Comradc Yong's theory our Comrodes of Ta-ching Oilficld undcretood
the underground situation, united the subjective and the objective, and made their ’
ideas conform to the lows of objective cnvironment, not becouse they succeeded in
developing the ‘revolutionary spirit of messes for hard work and industrious
experimentations. * It sounds as if the success of our comrades at Ta-ching had come
from the sky. Here Comrade Yang agnin cxposed his subdectivc -1denalinm,

May I ask bow, without people’ s revolutionary spirit and without- atudico in
‘cxpcrimcnts, can the subjective and the objective be united? Without the proctice
of struggles by the masses, how can their ideas conform to the léws of their- obdective
environment? Where did men acquire corrcct thinking which.conforms to‘their objective
.environment? Just like what Comrade Mao soys: "Wherc did men's corféet thinking -
come from? From the sky? No! Did it come from his own brain? - No!. Only from social
practice as well as from the three practices of production struggle of the society, .
class struggle, and scientific experiment.” (Where Did Man's Correct Ideas Come- From?)
It is clear that revolutionary practice and revolutionary spirit are indispensable
to the unity of the subjective and the objective and to the conformity of ideas
to objective environment. If our understanding ond our control of objective laws
were separated from our practice of struggle and our revolutionary spirit, would our
control of objective laws bectme "water without source” and "wood Without roots”?  What
Comrade Yang talks about is this type of philosophy -- philosophy without source and
roots. He intentionally sets apart the development of revolutionary spirit and
understanding of the masses from the control of objective laws in order to show the
former and the latter are not related.

Yhy did Comrade Yang try so hard to climinate the function of revolutionary
spirit, practice, and struggle? He means to squeeze revolutionary s»irit out of
.dielectic materialism, thus meking the latter a dogma for the restraining of ideas
and serving the capitalistic idealism ond metaphysies. .His intention is bolh evil
and tricky because we know very well the central Jproblem of dlalectlc matericlism is
the. problem of revolutionary practice, of the development of men's subjective initiative,
and of guiding men's correct action.

Ve arc learning the theory of dialectic materlallom becoause we want to under-

_ctend the dialectical relationship between thinking and existence so that we can

not only understand ond interpret the world but also change and reform the world.

Of course, matcrial world .can only be reformed by material [Lorces, in other words,
through the development of men's revolutionary spirit and practice of struggle.
Therefore, the full development of men's subjective initiative in order to reform t;
the world is the nucleus of dialectical materialism end the idea of revolutionary
practice 1s the basic idea of dialectical materialism.  No matter whether we want to
understand- or to reform the world, men's revolufionary spirit and practice of struggles
are .indispensable. Consequently, a thorough materlallst must_have revolutionary
spirit and 301n revolutionary practlce co L.
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The Mhrxist-Leninist dialectical materialism is 8 powerful weapon for the
liberation of human ideas because it has given us the basis for courageous practice
as well os the.besis for engaging in struggles, for conquering difficulties, and for
- reforming the objective world. Comrade Yang talks about materialism but omits the
great functions of subjective initiative and revolutionary spirit and the significance
of practice in struggles. He means to eliminate the soul of materialism and his.
technique is really a freud. Why was he.s8o enthusiastic in downgradihg revolutionary
spirit and practice of struggles? Because he himself 1s not a revolutiynist and he
does not want others to become revolutionists. Anyone who is opposed t other's
rcvolution is an anti- rcvolutionist.

> \ (‘III)

. ‘S8ince Comrade Yong is opposcd to the active theory of reflection, to the.
great role of the revolutionary spirit, and to practice serving as a standard of
truth, he logically refuses to apply dialectics to the process of knowledge,- For &
number of times he has advocated the theory that whenever the subjective and the, .
objective ‘do not conform, it is idenlism. He also claims that any mistake in -
practical work is subjectivism. In his lecture on "Introduction of Phllosophy" to
the 1959 class of the Higher Party School in 1961, he said: "How did pur mistekes
in work happen?. It was because of our departure from meterialism, because of the
cxistence of idealism.in our work, which is also subjectivism.” 1In his lecture
on "rectification movement" in the course in Party history and -Party reconstruction
at the Higher Party School in January 1961; he said: : "Many of our comradcs made
mistakes in their work. Actually, their mistakes were due to 1dealism." '

Comrade Yang's abovc theory is entirely wrong in theory/an extremely harmful
in practice. .Of course, many political mistakes in political and Party policies as .
well as some mistakes on matters of principle were related to metaphyficel idealism.
They may be considered -as subjectivism end ideelism. However, to.classify all
mistekes in our practical work as idealism without proper analysis is entirely
coptrary to the dialectics of knowledge and practice and absolutely outrageous.
First of all, men's initial knowledge of the objective world usuvally covers '
the phenomena, the different aspects, and thc external relationship of- things.
. This sensory knowledge is & necessary process of knowledge. However, in nature or
society, men's knowledge usually improves from a low level to a- hié\‘level from
the simple to the profound, and from one side to many sides. Only through accumula-
tion of data in the process of knowing the ‘objective world just as what Comrade Mao
said of "the processing work of getting rid of the crude and. retaining the
useful, eliminating the false and retaining the true, learning from one another, and .
reading the inside from the outside" can we control nature and the laws of .things.
When some comrades have not mastered the laws of a certain thing because of his own
subjective feelings about that thing, naturally he does not have a profound and
correct knowledge of it. When he searches it and experiments on it, he must have
weeknesses and must meke many mistekes. If we follow Comrade Yang's logic all these
mistakes and weaknesses would be subjectivism and idealism. Then, the burning of
fingers by & child who does nol know what fore can do, the breaking of a glass jar
in a physics laboratory, and the chopping down of one sprout by a young farmer should
all be considered as subjectivism and idealism. Is it not outrageous? When &
technician of Shanghai Machinery Factory, Hsia Chen-te, made 263 experiments in
meking a part for an dutomatic plasmatic cutting machine . (qf h,é—:zy’f};nl), ‘he would
Le criticized as an idealist. Then how could he be successful in making this
machince? This kind of viewpoint is entirely the vicwpoint of nobles and the lords,
blocking people from courageous practice and from learning in class struggle, pro-
duction struggle, and scientific experiment. It is contrary to dialectic process
of knowledge. No exposure of nature of things is possible without practice because
the inner nature of things was often hidden and twisted by its outside appearance.
Man's process of knowledge is a process of exposifig the nature of things, in which
mistakes are bound to be made. We cannot under any circumstance call.them idealism
or subjectivism. C ’ ‘
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" Next, after man's knowledge has advanced from sensory to ratiéﬁgi’gﬁﬁﬁledge,

is the process of knowledge concluded then? No more mistake would be made? We cannot
say that elther, because correct knowledge goined through practice must be checked
agein in practice. Your rational knowledge might be almost correct. However, due

tq the incomplete exposure of the nature of the objective process, due to the
limitations in scientific techniques, your knowledge -might not have reflected the

"entire nature of objective things. Then you need to return to practice for checldng,
supplementing and revising., Only by doing thesec can man's knowledge conform to the
laws of the objective process,

However, it is not casy to know the laws of the obJectivc process. It is
nccessdry to go through many times from matter to spirit and then from spirit
-to matter, and from practice to knowledge and then from lnowledge to practice, If
“we follow Comrade Yang's theory thot original idep, theory, and plan would be changed
during the proceass of "from metter to spirit and from epirit to matter, then this’
-idea, theory,. and plan would become subjectivism bnd idealism. This kind of
philosophy is & mystical capitalistic philosophy blocling the atruggle for truth
of our revolutionary messes, , -

-

Comrade Yang's theory that any mistake and weakness in practical work is
idealism is meant to block the masses from courageous practice and to accuse the
mass movement, as well as to discourage them. The great Lenin once gave a mercileas
scolding to those capitalists vho accused the Bolsheviks of having committed too
many mistokes. He said: "Capitalists and thcir lockeys. (including Mensheviks and
right socialists) shouted that we have medeVmistokes, Behind 100 mistakes, therc
were 100 great and herole actions which were common, inconspicupus, and hidden in
the daily lives of & factory or a village. Thesc actions were [done by those who
were not accustomed to showing off their achievements, thus ma¥ing them greater and
more heroic. Even if all things turned out entirely wrong (although we Jgnow it cen't
be) and 100 correct actions turned out to be 100 mistakes, our revolution will
still be the greatest in world history and unconquerable bccause instead of the
minority, the rich and the cultured, this is the first time that the messes and the
vast number of tollers have tried to build up a new life with their experiences in :
solving the most difficult problems on the organization of socialism. (Complete Works .
of Lenin, Vol. 28, p. 53) .

When millions of peoplec are participating in a socialist revoiu(ionary move-
ment, it is impossible to createc mistekes in practical work. How can we call such
mistakes idealism? Comrade Yang actually puts himself into the disagrecable
position of those whom Lenin scolded.

Comrade Yang's metaphysical "theory of complete understanding at once" is
entircly wrong and absolutely outrageous. In his lectures on materialism within
the last decade, he never touched the dialectic theory of knowledge, how sensory
knowledge actively leaped into rational knowledge and how rational knowledge actively
leaped into revolutionery prectice. He acts like o mouse scared of the sun when he
tried to avoid the theory of knowledge of dialectical materialism which preaches
practice -- understanding -- again practice -- again understanding. . This actually
exposes Comrade Yang's sceret intention -- the intentional  opposition of revolutionary
dialectics and genuine materialism, and his intention to use capitalistic world
outlook in reforming and negating the world outlook of Marxism-Leninism.




