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RECTIFICATION

A Brief Discussion on the Three "Cardinel Principles”
of Comrade Yang Hsien-chen's Philosophy

by
' ~ Sha Ying (JY 7. )
(Peking Kueng-ming Jih-pao Feb. 6, 1965)

. The polemics started by Comrade Ya.ng Hsien-chen (ﬁ% é]k/f) a.bout "diViding' o
one into two" and “combining two into one" have been going on for & good many méonths. .
Extensive attention has 'been aroused. In terms of the extent and the heat of argu-
ment the post-liberation period knows no equal. The significence is gréet and the
influence, farreaching. The outcome is now quite clear: the preposterous theory
of "combining two into one" has been severely criticized and the number-of people

believing in it is on the wane.

However, Comrade Yang Hsien-chen has been teaching philosophy at the Higher
Party School of the CCP Central Committee for more than ten yeers.. He thinks highly
of himself. Moreover, a small group of followers regularly give him moral support.
He enjoys a wide reputation and is regarded more or less as.an "authority" on
" philosophy. Under his spell, scme people worship him blindly. Therefore, we
should thoroughly expose and criticize his ldeas and let the public know what kind
of an "authority"” he is. What sort of thing is his philosophy after all? Who
are the people it serves? : :

The number of articles Comrade Yang Hsien-chen has openly published is not
large. His philosophical ideas have principally been expressed in his lecture notes.
I have seen only part, and not all, of these notes dnd am in no position to make
overall comments on his philosophical ideas. However, his notes are more or less
the same in content. So, even on the basis of some of them, it is not difficult
to see the fundemental substance of his philosophical ideas. Now, I wish to talk
in a generalized way about the sort of thing his philoscophy really is. If there
are inaccuracies in my comments, I hope the public will point them out and criticize
and correct them.



 What Kind of Philosophical "Authority"?

~ What kind of ﬁauﬁhority" on pﬁilosophy is Comrade Yang Hsien-chen?

. True, Comrade Yang Hsien~chen has been teaching philosophy for more than.
ten years. = And he regularly goes to various places to give. lectures and make
reports. But, what has he been talking about in all his lectures? To quote his
‘own words: always "those few points"; always "the same old thing." He has written
nothing of merit on philosophy. Nor has he ever correctly expounded the philosophy
of Marxism-Ieninism. And he has never used the stand, viewpoints and methods of
Marxist-Leninist philosophy to explain the practical problems of history and revolu-
tion scientifically and theoretically. Most of the lecture manuscripts and reports
he has written are conglomerations of various substances, full of .lengthy quotations
and plausible examples. On surface they appear to be rich in content with “"a wide
range of supporting references" from Chinese and foreign, ancient and modern sources.
In reality, however, they are exceedingly poor and only skin-deep..

. Comrade Yang Hsien-chen seems to pay much attention to the system of philosophy.
He emphasizes that philosophy should be studied systematically. For instance, in his
lecture entitled, "Why Should Merxist-Leninist Philosophy Be studied?," he said in
March, 1959: "At present, there are two methods to study philosophy. One is the
method for workers and peasants, i.e., to talk about the things seen on the spot
and discuss the problems -encountered at the moment. {This is a distortion of the
method by which the masses should study philosophy.) The other method to study
it in a relatively systematic way, beginning with the most fundamental problems of -
- philosophy.” But, what is the system of Comrade Yang's philosophy? What assistance
can it give to those who study philosophy systematically? .

This much can be said: his lecture notes on philosophy are too conrusing to
have any value; they are simply "pots of hodgepodge” or,. in other words, "heaps of
rubbish."” They include Feuerbach's metaphysical materialism, Deborin's theory of
conciliation in contradiction, Bukharin's "theory of balance,” Laotzu's doetrine
that "when existence and non-existence are combined, it is called the origin, "
Fang I-chih's { & y/, 2 ) theory of "combining two into one" and so on.. They .
are odds and en s mixed together. There is neither a complete system nor any strict -
principle of logic. Wrong things are neither analyzed nor criticized. "Moreover,
Comrade Yang Hsien-chen even goes so far as to adopt the bourgeois attituds of _
pragmatism and various exceedingly foul tactics to dump his "illicit-goods" in. an
attempt to attain an object which he cannot make public. Therefore, his philosophy
can only bring harm to other people and create ideological confusion.  Basically
it can give no assistance.

For example, Comrade Yang Hsien-chen's book entitled, "What Is Materielism?",
may be considered by comparison to be a collection of "systematically complete'~
lecture notes. But, in thils book of some 200 pages, the author has neither sys-
tematically proved the principles of materialism nor scientifically generalized the
development of materialism.: Moreover, he has given publicity to numerous absurdities
{e.g., the negation of the identity of thinking and being). =~ In particular, the
great advance Comrade Mao Tse-tung has made on dialectical materialism has been
left outside his field of vision. In regard to the confusion in the logic of his
thinking, to the large accumulation of quotations and to. .the wholesale plagiarism
of material, the book is really boring. Although the author says that his book
was written to assist the student to study classical works, in fact it was done to
be used as a philosophy textbook for the Higher Party School of the Central Committee.
Let us ask: What assistance can such a book give to the cadre in studying philosophy
systematically? i

What is surprising and exasperating ic that in recent years his lectures
and reports, under thc cloak of Marxism-Leninism, have served him as various devices
to distort and revise at will Marxism-leninism and the thought of Mao Tse-tung.
Through these lectures and reports he launched wvigorous-attacks against the Party's
principles, lines and policies. The language he used was full of nonsense, sarcasm
and insult. Sometimes it reached the stage of "Grandma Wang -cursing from one end
of the street to another" where he had no scruples about his choice of words!

. -
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. I think it is fitting here to apply the formulas of "yes--no".and "no~-yes"
to which Comrade Yang Hsierf-chen has often referred. As a whole, his philosophy
is unusually poor, confused and absurd. Inside, it is "full of filthy eir."”  There
is no integral system to speak of. . From the standpoint of -the substance of his
thinking, a conspicuous thread runs through his thinking. - But this thread is not
red but white or, perhaps, black. This means precisely that it is a thread which,
from beginning to end, opposes Marxism-Leninism and the thought of Mao Tse-tung!
It opposes the Party and socialism!. That is to say, his system. of thinking is
thoroughly bourgeois and revisionistic! . .

Distorted Materialisn

Comrade Yang Hsien-chen describes himself as playing the following role:
"We sell singing. When people say we can sing, then, we must. sing. We have no
choice." (From a rapid transcript of his lecture delivered to Class 59, Central
Committee's Higher Party School, in November, 1961) Good!: Let us see what merchandise
he has been selling and what tunes he has been humming in his awesome' philosophy

classes.

In his report entitled, "Why'Should Marxist-Leninist Philosophy Be Studied?,”
Comrade Yang Hsien-chen said: "When studying philosophy, should we grasp a cerdinal
principle? - For .instance, when studying materialism, we should grasp the most
fundamental problem of philosophy, viz., the problem of the relationship between
"thinking and being. When studying dialectics, we should grasp the core of dia-
lectics, viz., the unity of opposites and the struggle between them..... When study-
ing historical materialism, we should grasp the role of the masses of people in
history." Therefore, to know his philosophical merchandise in a generalized way,
it is best for us to grasp his three "cardinal principles" as a basic clue for
our comments. .

Materialism is what he has talked about most. It seems to be his "pet"
subject. Now, let us see first of all how he has been lecturing on materialism.

As everybody knows, the relationship betwecen thinking and being is the
fundemental problem of all philosophies. According to materialism, being is a
primary quality and thinking a secondary quality. Being is the source of thinking.
end thinking, the reflection of being.  The view of idealism on this problem is

Just the opposite.

It is beyond doubt that in the study of the philosophy of materialism, it-is
highly necessary first of all to understand this problem and to affirm that being
is a primery quality and thinking a secondary quality. = Speaking of the present,
any person with a little common sense of philosophy will understand this problem
with comparative ecase. However, when lecturing on materialism to whatever audience
during the past many years, Comrade Yang Hsien-chen has always graspced this very
point, saying repeatedly: "Being is a primery quality and thinking a secondary
quolity. Thinking is the reflection of being.” Day in and day out, he continues
to talk about this same old thing. Actually he has made no strict distinction
between mechanical materialism and dialectical materiallsm He has not extricated
himnself from the noosec of mechanical materialism

In Engels' book, "Feuerbach and the End of German Classical Philosophy,"
it is pointed out that there are two aspects to the problem of the relationship
between thinking and being. Apart from the aspect of what constitutes a primary
quality and what a secondary quality, there is another aspect, i.e., whether or not
it is possible for us to understand the realistic world through our thinking. In
philosophical parlance, this is called the problem of the identity of thinking and
being. Thesc two aspects are closely related. A confirmed materialist is definitely
not one who recognizes one aspect and not the other. But on the latter aspect of
this problem, i.e., on the identity of thinking and being, Comrade Yang Hsien-chen
has done his utmosct to distort and attack Engels’' principle.



3 . , . - ll-— . o ' :NO..' 3)409 | '.!" .

Between 1959 and 196° the- philosophical circles- in China initiated polemics
on the problem of. the. {dentity’ of thinking and being. In those years,- the controversy
.also originated from Comrade Yang Hsien-chen. His fundemental-viewpoint on whether
or not recognition should be given to the identity of thinking and being is that -,
this identity is "a thesis of idealism" and vhoever ‘affirms the identity of thinking
and being is an idealist. However, according to tlie dialcctical law of the unity
of opposites, all contradictions have the character of identity and, since thinking
and being are a pair of opposites, they naturally have the character of identity.
Inasmuch as Comrade Yang Hsicn-chen negates the identity of” thinking and being, it
implics that he refutes the universality of .the law-of unity of opposites in ‘the
belief thet this universal law is inapplicable to the contradiction between think-
ing and being. If this is not o, then, it must 1mp1y that he regards thinking
and being as two mutually unrelated, isolated things, refuses to accept them as a
peir of opposites and refutes the idea that thinking is .the reflection of being.

In this way, he negates the reaction of thinking on being as well as the existence
of identity between the two. Is this not a kind of metaphysical viewpoint?

: Marxist philosophy emphasizcs the dependence of knowledge on practice., It
is pointed out that knowledge iz acquired from social practice. The foundation of
theory is practice. In the course of practice there comes theory which, in turn, -
serves practice. At the same time, practice is-the standard by which theory is
* cramined.. Comrade Moo Tse-tung has said: "The standpoint of practice is the primary

_and basic standpoint in the dialectical-materialist theory of knowledge." (On Practicc)
In the course of social practice, man's transformation of the objective world does :
not passively or intuitively reflect the external world. Instead, on the basi
of practice, it continuously enriches the knowledge of perception and exercises
abstract thinking to reflect the regularity of the external world ~ This is the
subjective conscious activity which characterlzes men, . : . ) ,

All 1dealists and old-line materialists did not understand the role of practice - =
.in. the theory of knowledge. Hor did they understand thc active role of man in i#'
transforming the objcctive world and the subjective world through practice. It was
Mnrxist philosophy which correctly solved this problem for the first time. Since
Comrade Yang Hsien-chen negates the identity of thinking and being, it shows that
‘he understands neither the role of practice in knowledge nor the dialectical
relationship between knowledge and practice,. Hence his ncgation of the revolutlonary,
cctive theory of reflection of Marxism-Leninism. :

‘On the problem of the dialectical relationships between thinking and being
and between knowledge and practice, Marx said: "Philosophers havé only been explain-
ing the world in different forms, but the problem lies in- transforming it." (Theses on
Feuerbach) lLenin said: ‘' "Man's consciousness not only reflects the objective world
but creates it as well." (Philosophical Notebooks) In On Practice, Comrade Mao
Tse-tung developed this principle further and put forward the formula of "practice--
knowledge--more practice--more knowledze," stressing the developmental cycle of
practice and knowledge. In particuler, in his article, "Where Do Man's Correct
Idcaa Come from?," Comrade Mao Tse-tung put forward in a much clearer-way the formula
of "converting matter into spirit and spirit into matter.” In an unusually vivid and
concise manner, he generalized and proved the dialectical relationship between think-
ing and being. This has now become a truth well known to all. . Since Comrade Yang
Hsiecn-chen negates the identity of thinking and being, it only goes to show that
he does not kriow how to apply dialectics to the theory of knowledge and that he negetes
the possibility of the "intra-conversion between spirit and matter,"” cspecially
negating man's great role of subjective conscious activity. Is this not perfectly
clear? .

Comrade Mao Tsc-tung has cmphatically pointed out: "Before reaching the
stege of completeness, correct knowledge often has to undergo many recpeated changes
from matter to spirit and from spirit to matter and many processes from practice
to knowledge and from knouledge 4o practice.” ("™Where Do-Man's Correct Ideas Come
from?") This is Comrade Mio's greaf development of the Marxist-Ieninist theory of

xnowledge.,



According to dialectical materialism, to expouc the con+radictionn in objective
things requires a process. . Likewice, man has to go through f process to know. .
cbjective things. . In particular, the wish to understand cortain-complex problens N
correctly cennot be fulfilled in one process. The fulfillment requires mony .
repetitions from practice to knouledge and from kdouwlcdge to practice. . It is a fre- ™
quent occurrence for thinking to lag behind reality. In the process of knouledge.

" the commission of onc-sided mistokes is often -unavoidable.  But the metaphysical |
materialist 'is unable to apply diclectics to the theory of knowledge. He does not
understand the tortuous ard complex character of knowlzdge or the dﬁalectical Co
relationship between practice and knowledge. He thinks thet the rafleetion of
thinking on being ic nogntive znd passive and carn be completed at ome stroke. He
believes that the process of knowledze does not include contradictions. This is a

. demarcation line separating the. thcory of rcflection-of dialectical neterielism and
the theory of reflection of aetaphynical materialism. . .

Comrade Yong Hsien-chen precisely treats the process of knowledpge from the
metaphysical standpoint in the belief that it does not need many repeoted processes
of practice for subjective things ¢o reflcct objective things. He also belleves
that the acquisition of corrcct knowledge is completed at one stroke and that--s0 long
as the world outlook 1s correct--it is Likely that subjective things will cenform
entirely with objective things at one stroke. Of cource, this is n big mistake.

. Comrade Yang Hsien-chen has repeatedly cmphasized this viowpoint: wmistakes
in practical work arc all due to non-conformity bectween subjective things end
objective things. This ron-contormity olways has its origin in the idecalistic world
outlook.- . . ) ' e

According to this erroncous vievpoint of his,'any'person making a ﬂi"take,
vhatever it may bc, is elways conzcrned with the problcm of 'world nutlool and is
not a matcrlollgt.

But hardly does he realize that, whilc some serious mistakes of principle

> . P
are traceable to the world outloolr, therc arc also mistakes wiich ere coused by cother
factors, such as those saused by the restrictions imposed by obJective 2ad hirstorical
conditions, by uwailetcral uethads >f thinking, by lack =f subjective experience, and |
30 on. : : T

Theso mictekes ecrnnot 2ll be attribuated Lo the problem of wozrd oatlﬁok (qltu;uuu
taey cre definitcly related to it).  Wor can i% be zaid in a <weeniag manner that
those making the aistakss are cll idealists. - B

In oppo-ing the principle of identity botucen tlin&lnb and being, Comrade
Yang ilsicn-ohen haz a practical objcet to serve. In the pant few years, our peonle,
cuided by the Party’'s three red baaper:, heve doveloped their revolutionary stbjective
conccious actithy 5o & nish dzce2e. As a consequence, sieat results heve been
achicved in cosialict revolution 2nd :ocielist construction.

Dut, on the basiz of certain Lo in and ruacrs tabricated by people wuith ulterior
aotives, in the absonce of inveotiscvion, study and concrate analysin, and even
aceording to subjective congeetviz, Counrode Yang hai Liraupcted 'F"ﬁnqua, slanderous
attacks againzct the Party's three iod Loaners and giainnt cur prdcti:cl werk in
various fields. He has declarcé “hint the big lecp forward vas "o big development
of idealism,” that the formation of pecple's comrnes '"lacked sufficient theoretical
preparations” and that the 1dcnt1uy of tnlnking ané being uac o theoretical foundation
to mcke mictalkzs in proctical vork.

All this is in-tune with the vieus of Karuslchoav, It Lns not the zlightest
trace of a scientific attitude. Under the guise of "respecting materializm” ané
opposing the "identity of thinking and Leing,” he amploys to the full the viewpoints
and methods of idealizm to attacm the thought of Mao Tsc-tung-and socialism.  Is thet
not pnrfﬂ"tl' clear nlno? )

Distorted Dialccties

. Foraerly Comrade Ying Lzien-chen ccnfined hiz talks to materialicm, He &id
not, or sz)don Gie, tall about dialoctics. At thol time, we thooght this might have
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been due to the division of teaching work. Buf ,ihce materialism and dialectics
are closely related, to tulk about materiallum wlthout touching upon dialectics -
would distort materialism .

In recent yeurs, he has actually started to telk about dialectics. For instance,
under the title of "Respect for Matcrialism; Respect for Dialectics," he has given
. & number of reports and lecturcs on dizlcctics at ygreat length. Superficially he
scems to have wmade progress. But, on closer investigation, the real substance of
his talks will come up to the surface. It nhows that he docs not understand dialectics.
lioreover, he has distorted it in a huixlred end sne ways. He has actually ‘substituted
Lourgeols metaphysics for Marxist-Leninist dialectics.

llow does Comrade Yang Hsien-chen talk about dialectics?

As every one knows, the unity of opp031tes is tbe oasic law of dialectics. It
is the essence and kernel of dialectics -

It is this kernel of dialectics that Comrade Ycng has prasped to distort, revise
and negate the revolutionary spirit of dialectics. In reality, this is a "tectic
to puncture the heart" of Marxist-Leninist philosophy.

In On Contradiction, Comrade Moo Tse-tung points out that vhen utudying
the law of the unity of opposites we cannot but touch upon a great variety of philoso-
phical problems. The problems are: the two world outlooks; the universality of
contradiction; the particularity of contradiction;-the principal contradiction and
the principal aspect of a contradiction; the identity and struggle of the.aspects of
a contradiction; and the role of antagonism in contradiction. "If we can become
clear on all these problems, we shall arrive at a fundamental understanding of
materialist dialectics." (On Contradiction) - .

However, when lecturing on the law of the unity of opposites, Comrade Yang
Hsien-chen does not mention these important problems. He telks only about the
unity, about the link.. He says: What is called "the unity of opposites merely
means that the two aspects of o coniradiction are inseparcbly linked." : Ile adds:
that is called "dialectics is a study of the way in which the opposite aspects may |
become }dentical (united). It sceks to find common pround and let differcnces.
remain. o

Let us see whether this has anything in common with the contents ‘of On Contra-
diction. Comrade Mao Tse-tung says: . .

"This dialectical world outlook teaches us priuarily how to observe and enalyze
the movement of opposites in different things end, on the basiz of such analysis,
to indicate the methods for rezolvinz contradictions.” (On Contrediction) -

But, Comrade Yang Hsicn-chen says:

"To study dialectics is to acquire the ability to link two opposite thoughts
together.”  He does not talk about how to anclyzc the contradictions 'in things
or about methods for resolving contradictions, Cen we se¢ whether this has any~
thing in common witn what Comrade Moo Tsc-tung mentions as the object of studying
dialectics '

As is vwell known, Comrade ilan Tse~tung is & cuperb cipert in dialectics.
This red thread of revolutionary dialectice runs through all his writings. Particularly
in his philosophical woris of On Practice and On Contradiction, he has creatively
developed Marxist-Leninist dialectics.  Therefore, to study assiducusly his thought
on revolutionary dialectics ic of incstimable ﬂlgnlficance to the study of theory and
to the ntudy of the Party's policies and guidance for rovolutionary practice, -

In this regard, Comrade Ch'en Po-ta (IQ {f3 *_ ), in an article entitléd,
"Comrade Mao Tse-tung on Revolutionary Dia ctic,," written as early as 1952, pro-
foundly proved how in On Contradiction, Comrade Mas Tse-tung developed Harxist
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dialectics and how. he flexibf§.app1ied dialectics to the solution of-various com-
plex problems of the revolution in China. In his works published after the libera-
tion, such as, "On the Correct Handling of Contradictions among the People” and "here
Do Man's Correct Ideas Come From?," he further expounded and proved the problems of
contradiction, class and class struggle in. cocialist society as well as the Marxist
theory of knowledge. In this way, he contributed o good many nev things to Morxist-
Leninist philosophy. ' . . - ) )

- However, when teaching dialectics, Comrade Yang Hsien-chen, as a teacher of philo-
sophy -at the Central Committee's Higncr Party School, practically takes no interest
in Comrade Mao Tse-tung's thinking on revolutionary dialectics. He ignores the
"devélopment that Comrade Mao Tsc-tung has creatively made on dialectics.

Why is this so? More shocking still, he has also put forwasrd the reactionary
‘philosophical theme of "ecombining two-into one"” in open opposition to Comradec Meo
Tse-tung's great philosophical thought. i :

A typical example is the polemic about "combining two into one” and "dividing .
one into two." As is well known, in order to be in kceping with the class struggle
at home and abroad, our Party has intensified propaganda in newspapers and periodicels
on the materialistic diulectics of "dividing one into two.”

In the vieu of our Party, "dividing one into two" is applicable to all things in
the world. It is a universal law of naturc, of society and of thinking.

According to this revolutionary dialectics of "dividing one inta two," it is
recognized that the contradictions and struggles among thing» are abgolute, :
perpetual and unconditional and that the unity of opposites is relative, conditional
and transitory. In the unity of opposites ic contained the struggle between
contradictions; the struggle between contradictions is inherent in the unity of
opposites. It is.also recognized that, through internal struggle and under given
conditions, things will transform themselveﬂ into one anothcr, undergo qualitative
changes and wage revolutions.

The dialectics of "dividing one into two" is our methodology as well as our’ .
proletarian world outlook. Only by using this methodology and this world outloock"
to observe the world and pursue our work can we correctly bring contradictions to RS
light, analyze them, firnd methods for resolving them and accelerate their truna—
formation so as to realize the object of transforming the world.

But Comrade Yang Hsien-chen has put forward the theme of "combining two . .
into one" in opposition to “dividing onec into two." He has said: "Combining two
into one is applicable to anything”; "'the combination of existence and non- :
existence is called the origin’ is précisely 'the unity of opposites'"; the study of
dialectics is none other than 'to find common ground and preserve differences' and
'to search for common points'"; and so on.

That is to say, ne has only cmphasized the unity of opposites together with their
link and inscparability. He has very seldom talked about contradictions in things.
Basically he has not mentioned the severability of that link. He has negated the
transformation of the struggle between opposites under given conditions, Thus, the
unity has become absolute and unconditionsal.

In order to prove his theory of "combining two into one," Comrade Yang
Hsien-chen always tries his best to avold problems of class contradiction and
class struggle. Citing such examples as the combination of redness with expertness,
the combination of labor with leisure, the combination of industry with agriculture
and the combination of quality with quantity, he talks & lot about problems of
" "combination" as if these "combinations” did not contain any contradiction or
struggle. ’ '

In fact, contradiction and struggle arc present inside cvcfything-and any
"combination” is a process of the unity of, and the struggle between, opposites.
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It is this unity and this ctruggle that set things in motion and cause them to
change. . . .

The concrcte conditions of contradiction and struggle are diffcrent simply because
the nature of things is different. Only by bringing contradictions to light can we,
through the struggle between opposites, overcome contradictions and effect a "combina-
tion" between the two aspects of & contradiction. .

Dialectical "combination" is to show the repetitive, uninterrupted movement of
"dividing one into two." It is absolutely unlike Yang Hsien-chen's eclectic or
composite "combination of two into one." His theory of "combining two into
one” is a theory of conciliation in contradiction. Basically it is dialectics
distorted, revised and bereft of the revolutionary soul of Marxism-Ieninism.

It is quite clear that the polemics about "dividing one into two" and
"combining tvio into one” do not constitute any knotty problem of phraseoclogy.
Rather, they concern & point-by-point clash between two world outlooks and two

methodologies.

If class society is observed according to the world outlook and methodology
of "dividing one into two" in the belief that class struggle is the motive power
for social development, it means that in socialist society it is necessary to carry
class struggle through to the end.

On the other hand, if.the observation is based on the'world outlook and methodology
of "combining two into one," it will inevitably lead to the dissemination of the
class conciliation theory, to the obliteration of class struggle and to the restora-
tion of capitalism in socialist society. Is this not perfectly clear?

When lecturing on dialectics, Comrade Yang Hsien-chen talks a good deal
about 1inking (linking that is detached from contradiction and struggle). Never-
theless, when studying problems, he forgets all about linking and about dialectics.
He does not observe and analyze the contradictions in things from the dialectical -
standpoint. Nor does he grasp the overall situation in his search for methods to
resolve contradictions. ’ -

Rather, he approaches problems from the metaphysical sténdpoint--in a8 superficial,
one-sided and icolated manner. He sees trees but not the foreut He grasps one
facet of a problem and neglects the others. o

For example, when ne vent down to the countryside, his special purpose.was to
collect certain examples of shortcomings and mistakes in our practical work. On the
basis of gossip and rumor, he adopted the method of "assaulting one single point,
nmegnifying it as much as possible and leaving out the rest” in attacking the Party's
three rcd banners furiously and condemning mass movements indiseriminately.

He fails to see the great results we have achieved in socialict revolution and
socialict conctruction during the past several years. He fails to see the main
current and the essence of the mass movements. He fails to sce the favorable
cspects of the situation and the bright future. As & consequence, he has committed
the error of rightist opportunism. That is to say, by substituting metaphysics
for dielectics in the study of problems, he is definitely unable to know the original
faces of objective things. He is bound to fall into subjective idealism. Is that
not perfectly clcar?

Distorted Historical Materielism

Marxis t-Lerinist prilosophy is a united, integral whole "cant from a single
sheet of zteel plate.’ ilaterialism, dinlectics and historical materialism are
organically linkrd to one anothier. They cannot be separaf;ed, Historical
aeterialiszi owez itc oripgin ts the use of the principles of' dialectical materinlism
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1~ ouy ap the history and experienct of mankind, It iz the wniversnl law of human
hiztory and sociel life. -3inee Couwrade Yang lcien-chen has distorted materialism
and dialectics, it joes vithout saying +hat h2 is in no pozitison - lecture correctly
on historical materialism, much less to use its principles correctly in the analysis
of huansn history and soeial life.

. Although Yaas lsier-chen talis little about uistoricol motericlism, ctill he
stresses the nced "to study it by jrasping the role of the ansses in history” and”
regards this problem as the "cardinel prineciple™ of “isterieal waterinlism.

T.:is implies that hie iz theoreticelly mistoken ané harbors an alterior motive.

. Of course, the role of thz masses in history is.& very important problem.
One of the basic defects of history ond sociological theory beforc the tise of
tiorsiicg wes to negloct the decisive role of the masses in history vith the conclusion
thiat history was crected by heroes, preat versonages, emperors, kings, generals
aad prime ministers., Naturelly, this is an extremely reactionary theory. According
to laritism-Ieninisa, the principal crcaters of history were the mrsses of people and
not the so-called herocs, sreat personages, emperoys, kings, generals and priue
pinisters. For this reason, it is necessary to give full attention to the role of
tire masses in history when lecturing on historieal moterialism.

However, tlhe study of historical materialicsu is quite c:ttensive in scope
end deals with a wide range of objects. It includes the most fundamental processes
ard the most generzl laws on the historical development of human society as a whole.
Tor instance, productive forces and productive relctions, -the cconomic base and the
superstructure, and so on, fall within its purview. If only the problem of the .
role of the masses in history is tacliled, vwe shall find it impossible either to
generalize the fundomental principles of historical materialism or to grasp the
objective laws governing the development of social history.

Marxism-Leninism holds that the masses of people are an historical category.
During different historical periods of class society, this category included dif-
ferent classes, strata and sccial groups. If we lack the viewpoint of class struggle
and treat the masses abstractly and generzlly without applying the method of y
class analysis, it will be imposcible not only to understand the role of the magses
correctly but &lso to &know the distinction betwecen the pcople and the enenmy.

In class society, class ctruggle penctrates overy sphere of soclal life.
It is the aotive power for hizterical development. Oaly by grasping it can we
contrsl the pulse of cocial movement and social life. Comrade Mao Tse~tung has
said: "In the course of class struggle, some classcs triumph and others are’
elininated. Such is history; such is the history of civilization for thousands of
sears. To interpret history from this viewposint is historical materizlism.
Jtending in epposition to this viewpolat is historical idealisa." (Cast Away Illu-
sionz, Prepare for Stru;ile)  However, uhen lecturing on historicel meterializm
cad observing cocial life, Comrads Yany Hoion-chen har cast avay this very inaportant

thing--clacs ctrugsl-.

When noriaally giving lecture: on pnilozophy, Comrade Yang Icion-chen nake:
cvory cocuse to @olnc the problem of class strugsle.  Yhen there iz no escope,
then he quickly oné casually menticns it ia passing. He bosically does not talk
cbout how Mariiicm-Loninicn has been developed by Cowrade Mao Tse-tung's ideas of
clasnz, elass contradiction and clacs struggle in socialist zoclety. Wy is this?
Thn reason is nov quite clear to un, It iz bacruse he advosates the "combining
%9 into one" theory of concilietion in contradiction =nd the theory of clacs
csaciliation.

14z cpecinl purpsze iz "to zearch for esmasn points” and "to find common ground
#nd presurve ¢ifferrnce:.”  lie acturally tales no interest in class struggle.  That
i3 why he doex hi- be 't to dolge the prodlem in an attewpt to reconeile class struggle.
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However, the ex{Etence of class struggle is an objective. law that cannot
‘be changed according to man's will, VWhoever discards the viewpoint of ‘class
struggle is bound to commit a major mistake. ‘This is particularly manifest in
the person of Comrade Yang Hsien-chen. ’ ’ .

"For instance, in an article publishecd in June, 1955, under the title of "The
Problem of the Basc and Superstructure of the Chinece People's Republic during
.the Transitional Period," he put forward his thcory of "a comprehensive base." He
stated that the economic basc of our country during the transitional period vas a
comprehensive one (comprising the five economic components existing then) and
enphasizing the need for "o balanced and interrelatcd development” among the
various economic components. He also advocatcd that the'.socialist super-structure
should serve this "comprehensive basc" and pay equal attention to all the economic
components. :

~ Here, he ignored the struggle between the proletariat and the bourgeoisie, i.c.,
the question of "who should defeat vhom.” He did not sce the opposition and
struggle between the sociallst economy and the capitalist economy. He laid no
stress on developing the socialist cconomy and wiping out the capitalist economy
step by step. He did not cmphasize that the socialist super-structure could only
render service for its own base, for the consolidation and development of the )
socialist economy and for the elimination of thc capitalist ecconomy. - In reality,
he advocated the viewpoint of treading the capitalist road.

Judging from the foregoing cxample, what would be the result if, when
studying the problem of social life, once we discarded the viewpoint of class .
struggle and the method of class anslysis? In fact, as far as Comrade Yang
Hsien-chen is concerned, this crample is by no means an isolated one.

Let us-.cite another example. In an article published in the Hsin-hua Jih-pao
(Ilorth China edition) in August, 1941, under the title, "More on the Problem of
the Social Character of Anti-Japanesc Bases Behind Enemy Lines," he had the
temerity to say that the future of China's new democratic-revolution "was precisely
the rozd of capitalicm" and that China's new democratic cconomy was a capitalist
economy. He picturcd the publicly-operated enterpriscs at the bases as "state .
monopolies of capitalism in embrys.” IHc deseribed the new democratic state - .
power as being "suited to the development of the existing non-monopolistic capitalist
econony and also to the exercise of this state power for the establishment of
state monopolistic capitalism.....” Please see how incomparsbly absurd his views '
were! :

lioreover, these nonsensical vievws were made public after the publication of
Comrade !ao Tse-tung's On New Democracy. He openly distorted and directly opposed
the works of Comrade kao Tse-tung! It is 2 uatter of regret that Comrade Yang
lirien-chen has never cxanined or criticized this reactionary viewpoint of iiis.

Comrade Yany IHsien-cihien b3 put forward the proposition that the role
of the mes5c2: in nistory chould be 2 "cordinal principle" of historical materialism.
“raen uscd thieoretieally, thiz ic & deceptive mcthod beczuse Comrade Yang has more
than once negated the strength of the people and opposed the study of philoscpuy by
workers cnd peasants. It can thus be szen that he does not recognize the role of
the masses in nistory. In reality, noreovir, he harbor: an ulterior motive.

In teutbooks historicel aaterialisa is sencrally introduced under the thene
of "the role of the messes and thet of the individual in history.”  This theme refers,
on the on2 hand, to the mazses as creators of history and, on the other, to the role
of the outstanding characters in history. What is more important, it propagates
in an earnest ard all-round manner the whole, intact thcory -f the interrelations
among leaders, political poarties, clasres and the maesscs, According to Comrade
Yang's propasition, houever, Lhe role of outstanding characters cannot be seen
and the whole, intact theory about lcaders, political parties, classes and the masger
as been cut apoert. -
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. Approaching from the viewpoint that the mode of production is the founda-~
tion for the existence and development of human society, Marxism-Leninism holds
that the history of social development consists, first of all, of the history of the
development of production and the history of the producers of the material means of
production, i.e., the laboring masses. On this basis, Marxism-Leninism affirms that
the masses have played a decisive role in the development of social history. The
masses are creators not only of material ‘wealth but of spiritual wealth as well..
Moreover, without the action of the masses there basically would have been no changes
in histery or success in social revolution. . .

However, on the premise of affirming that the masses are creators of history,
Morxism-Leninism also recognizes the important role of outstanding characters in
history. It points out, in particular,; that proletarian leaders are able to grasp
the law of social development and to stand together with the masses always. On no
account should thcir role in history be neglected. In our country, for example,
the ordinary people all know this truth: ILeadership by the Chinese Communist Party
headed by Coarade Mao Tse-tung is the guarantee for victory in revolution and
_construction in China!

As pointed out by Lenin, the masses are divided into ‘classes which are
usually led by political parties. As a rule, political parties are run by ‘
relatively stable groups of people who are most authoritative, influential and
experienced and who have been elected to fulfill the most important duties and
are called leaders. In his proposition, however, Comrade Yang Hslen-chen talks only
about the role of the masses in history and not the role of political parties or
that of leaders. And the messes he refers to are people in the abstract without
being classified. Thus, he cannot really understand the role of the masses and-
has distorted the Marxist-leninist theory concerning this problem. -

It is no accident that Comrade Yang Hsien-chen has raised the problem
in this manner. Under the modern revisionist slogan of the so-called "opposition
to the cult of personelity,” there has been a2 wholesale refutation of Stalin.
There hes also been an open attack against Comrade Mao Tse-tung. Certain philosophers
abroad have given Comrade Yang theoretical support, one-sidedly talking much about
vhe role of the masses in history with llttle or no reference to the leading role of
leaders and parties.

Under these conditions, Comrade Yang has also talked one-sidedly.about the role .-
of the masses, regarding it as the "cardinal principle" of historical materielism.
de has refrained from talking about the role of leaders and parties-and, moreover,
hac openly put forward the view of "opposing the cult of personality." . If we link
this with his hundred and onc ways of depreceting end distorting the thought .of Mao
Tse-tung and with his [Comrade Yang's] malicious opposition to the Party's three red
banners, is his intention not perfectly clear to us?

However, cur Party has all along been upholding the Mar:iist-lLeninist theory
concerning the interrelations among leaders, politicel parties, classes and the
masses. It has adhered tenaciously to the system of democratic centralism and
2ollective leadership. We pay unusual ly kecen attention to the role of the masses.
At no time do we alienate the masses. But we resolutely oppose Comrade Yang Hsien-
chen's belittling the role of leaders with an ulterlor motive.,

What People Does Philosophy Serve?

The very incomplete statements prescnted above, ranging from materialism,
2@ialectics to historical materialicm, all go to show that the whole zeries of Comrade
Yang Hsien-chen's mistakes in hif‘vieWpoint have not been made in isolation, casually,

L1lindly or on the upur of the moment. Rather, they have been made consicstently,
J.tematically consciouszly and in a planned manner. They are thorougnly ageinst
‘arxism~Leninizn and against the thought of Muo Tse-tung.
Some people say:  "Have the words of Marx, Engelz, Lenin and Stulin not
Leen quoted cxtencively in the lecture notes of Comrade Yang Heicn-chen? How ocan
it ue zaid that Comrade Yang is againnt Marxisa-Leninism?" ~— Other people zay:
"Hzz he not also lectured cn the philozophical works of Pomrade Mno Toe- tang” How

m,

~rn it be cald that he i: against the thought of Mao Tue-tung?”
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True, he has quotedsextensively the words of Marx, Engels, Lenin and Stalin and
hos lectured on the works of Comrade Mao Tse-tung. But the problem lies not in
whether he has quoted the classical works but-in how he has quoted and'lectured on
them co that we may find out the substance of his thinking. It should be realized
that in China today it is quitc impossible for one to voice open opposition to o
Marxism-Ieninism and to the thought of Moo Tse-tunb So, when hawking his merchandise,
Comrade Yang has.recsorted to many vicious tacties.

Comrade Yang Hsien-chen regularly adopt» dual-purposc tactics to distort
and oppose Marxism-Leninism and the thought of Maoc Tse-tung. At one time, he flies
the flag of Marxism-Ieninism; at another, he dons the cloak of dissemineting the

. thought of Mao Tse-tung. }

For example, when talking about the past in oblique reference to the present,
he claims that the new development of Marxism-leninism is "something already accom-
plished long ago." e quotes the words of Comrade Meo Tse-tung, but he does so
by surreptitiously substituting a pole for a beam and grafting.one plant with another
in order to dump his "illicit goods." He keeps himself -behind the scene and secretly
instigates other people to write articles to start a battle of words against the
thought of Mao Tse-tung. Sometimes he seizes an opportunity to come out in the
open, holding sand in the mouth to spurt it at other people and cursing the ash
vhile pointing at the mulberry. In this way, he mounts viclous -and slanderous
attacks against the Party's lines and policies.....

Some of these tactics of his have long been exposed and deservedly criticized;
others will still play a bewildering role for a certain length of time to come and
cannot be exposed propitiously at present. The "combining two into one" theory he has
now put forward is a total summary and full revelation of his bourgeois thinking of .
many years. The current polemics have completely bared his real sclf.

Philosophy and social sciences are sciences with very strong class and -
Party characters. All philosophical ideas have thcir class roots and render
specific services to politics. Then, what class does Comrade Yang Hsien-chen's
philosophy serve. To be sure, it does not serve the proletariat. It serves the
bourgcoisie and all reacticnary forces.

For example, in the current situation where the class struggle is rAging
v1olent1y at home and abroad, he gives wide publicity to the theory of comblning
two into one,” to the theory of conciliation in contradiction and to the theory of.
class cooperation. He opposes the movement for socialist cducation and sssists
nodern revisionism in a big way. Does he not serve the bourgeoisie-and all reactionary
forces at home and abroad? -

As another cxample, in the controversy over the identity of thinking and being
between 1956 and 1962, on the pretext of “respecting materialism” and opposing
“ "identity of thinking and being" and on the basis of some one~sided material, he
nade a grand attack on the Party's three red banners and condemned the mass move-
nents indiscriminately. Did he not on that occasion spcak for the bourgeoisie at
hoae and s5ing in chorus with the reactionary parties abroad ageinst China?

As another example, at the end of 1952, the Farty laid down a general line for
the transition period, stipulating that the socialist transformation of agriculture,
hendicrafts and capitalist industry and commercc should be carried out step by step
throughout the country. It stipulated also that the state task of socialist
industrialization should be fulfilled by stages. But Comrade Yang Hsicn-chen
put forward his theory of "a comprchensive base," calling for "a balanced and
interrelated development” of various ccononic components and emphasizing that the
socialict super-ctructure should "pay equal attention" to all the economic components.
Did he not in this case represent the interests of the bourgeoisic and act in direct
oppozition to the Party and state task of socialist transformation?

It can thus be scen that Comrade Yang Hsicn-chen's philosophical ideas:
are closely linked with his political viewpoints. His philosophical ideas serve
ns the theoretical foundation for his political viewpoints and, at the seme time,
as fighting dnapon» for his political activiticc! )
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It is quite clear thet on the philosophicael front our polemics with Comrade
Yang Hsicn-chen constitute & class struggle in the field of ideology: Comrade
Mao Tse-tung has long pointed out that in socialist society the class struggle
between the proletariat and the bourgeoisie is manifested in the economic, political
and ideological fields. It will still be long and devious and at times become very
acute. "The proletariat seeks to transform the world according to its . own world
outlook. So does the bourgeoisie.” (On the Correct Handling of Contradictions among

the people)

Comrade. Yang is not a proletarian revolutionary but a bourgeois one. Although
he has taken part in revolution for a long time and has done some work for the
Party, yet he has never accepted remolding. He sbtill adheres to the bourgeois
vorld outloock and airs his bourgeois views with stubbornness. - He wishes to use the
bourgeois world outlook to transform the world and the Party as well as to melt down
our proletarian ideas and corrupt our caedres and the masses., Of course, he cannot

‘be allowed to do so.

Ve must wage a resolute struggle against him and must thoroughly criticize his
bourgeols world outlook and bourgeois ideological system.

On the whole, the spearhead of Comrade Yang Hsien-chen's attack points
mainly to the thought of Mao Tse-tung. This is the tap root of his mistekes.
Vhen criticizing him, we must hold high the great red banner of the thought of Mao
Tse-tung, wage a sharp struggle against him and dig up his tap root.

As everybody knows, at the'present time when imperialism is heading for
collapse and socialism toward victory, the thought of Mao Tse-tung stands for
application of the universal principles of Marxism-Ieninism. It stands for the
creative development of Marxism-Leninism in the course of the concrete practice in
China's revolution, in the course of the collective struggles of the Party and -the
people and in the course of the struggle against the enemy at home and abroad and
apgainst modern revisicnism.

His thought is the crlterlon for the people's revolution and socialist construction
in China. It is a powerful ideological weapon to combat imperialism, modern: rev151onism
and wodern dogmatism. Ve nust therefore regard his thought as the criterion for :
all our work. In weging class struggle in the ideological field, we must hold this
powerful weapon firmly in our hands before the monsters and freaks of -all varietles
can be defeated and before our battle front can be expanded for the promotion of
proletarian 1deology and the eradication of bourgeols ideology.



